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Folio 1 of manuscript: B which I photographed from the archives of Waziri Junayd ibn Waziri Muhammad al- 


Bukhari in Sokoto, Nigeria. This manuscript is an example of the actual calligraphy of the author Shaykh Abd’I!- 
Qaadir ibn al-Mustafa. 


Introduction 

This concise but superb bibliographical study by Shaykh Abd’l-Qaadir ibn al- 
Mustafa ibn Muhammad at-Turuudi called Salwat’l-Ahzaan (The Easing of Sorrow) is a 
timely work because as its title indicates, it does just that. It eases sorrows. I was given a 
copy of the first facsimile of this work in 2002 while in Evanston Illinois, by my late 
mentor and friend, the founder of the Institute for the Study of Islamic Thought in Africa 
(ISITA), Dr. John (Abd’r-Razaaq) Hunwick. It was a part of a huge collection of 
Fudiawa works donated to him by our teacher and spiritual guide Waziri Junayd ibn 
Muhammad al-Bukhari. The second manuscript I digitized in 2000-2001 during 
Ramadan while in Sokoto from the Waziri Junayd ibn Muhammad History Bureau. This 
second facsimile, as it indicates at the end, is the actual colophone of the author. This is 
fascinating because it gives us an example of the calligraphic style of Dan Tafa, and 
allows scholars to determine other works either in northern Nigeria or the Republic of 
Sudan which were actually penned by him. 

While both manuscripts were in my possession since that time, I had not 
examined the text closely, except as a reference for my annotation and commentary upon 
the author’s Shukr’l-Waahib which I completed in 2013. I say that the text is timely 
because, it was not until the beginning weeks of Ramadan of this year after receiving the 
news of the impending death of my mother Amina Erma Sue Harrell that I took a closer 
look at the work. She, may Allah forgive her and extend His mercy to her, died on the 
14" of the month. Then, I received the news that my father Farid Shareef the son of 
Clinton Brooks, also unexpectantly died two days after the Eid ‘I-Fitra (July 19"). I had 
not seen my prents since 2005,.and not being allowed to travel to the U.S. exasperated the 
pain of losing my parents. I was in need of some condolescence at the time and a kind of 
inward miracle that would assure me that everything would eventually turn out well. This 
work by Shaykh Dantafa, the Easing of Sorrow, did just that. One of the wise sages of 
Islam declared that the mercy of Allah descends with the remembrance and mentioning 
of the righteous awliya. It was while examing this work that I realized through the 
knowledge of tasting that this axiomatic statement is true. 

The Salwat’l-Ahzaan (Easing of Sorrows), whichis sometimes called Salwat’l- 
Ikhwaan in some facsimiles, was composed on the 26" of Rabi*’l-Awwal in the year 1242 
(November 26, 1826) by Shaykh Abd’l-Qaadir ibn al-Mustafa when he was twenty-two 
years old. It was composed following the request of some of his close disciples who 
asked the Shaykh to put something in writing regarding the spiritual states, virtues and 
miracles of his teacher, his maternal uncle, Shaykh Muhammad Sanbu ibn Shehu Uthman 
ibn Fuduye’, who had died three months prior on the 25" of Muharram, 1242 A.H. (25" 
August, 1826 C.E.). The author first hesitated since, as he said, he had already composed 
several small treatises, discussing the virtues of his spiritual teacher. However, I suspect 
he was reluctant due to his own admission of endeavoring to conceal the sciences of the 
divine realities and its people from those undeserving. This is born out in the text when 
he said: “the earnest questioner had stamped upon him an intense belief in the People of 
this House (the Fudiawa) and showed pure sincerity in his affection regarding them” This 
indicates that those who made the request may have been students and disciples who 
were not a part of his ethnicity. Haven determined that they were sincere, he eventually 
conceded and put this work together which not only discussed the spiritual states, 
miracles, mystical methodology and unique techings of Muhammad Sanbu, but also 


included six other sages of the central Bilad ‘s-Sudan, who had attained extremely rare 
levels of gnosis and miraculous abilities. These nine, including the Shehu, were 
considered to be the most perfected of the aw/liva of the time. This is significant because 
excluded from this list are: Abdullahi ibn Fuduye’, Umar al-Kamme, Muhammad Tukur, 
Ibrahim al-Khalil ibn Abdullahi, Muhammad Bello, another saintly wife of the Shehu 
Inna Garka Hawwa, and many others. According to Gidadu in his Rawd’l-Janaan there 
were at least forty men and women who had attained wilaaya at the hands of the Shehu. 
Limiting the list to these nine people raises many questions as to criteria that Shaykh Dan 
Tafa included these and excluded others of the most well known and celebrated 
scholar/warriors and saints of the Sokoto Caliphate. 

It has been related in a Prophetic tradition by Imam as-Samraqandi in his book 
called Kitaab 'l-Abdaal: “Ali ibn Abu Taalib, may Allah ennoble his face asked the 
Prophet, may Allah bless him and grant him peace, about the substitutes (abdaal). He 
said, "They are sixty men." He then asked, "O Messenger of Allah, describe them for 
me." He said, "They are not close-minded in their views, nor are they heretical innovators 
and nor are they among those who exceed the usual bounds. They have not attained what 
they have by much prayers, fasting or alms. They have only attained it by the generosity 
of their souls, the blamelessness of their hearts towards others, and their giving sincere 
advice to the leaders. O Ali! They are as rare in my community as red sulfur!” 

When we examine the above definition of the elite among the sages it would 
apply to any of the forty four disciples of the Shehu. Therefore what is it that makes these 
nine individuals significant enough to enumerate them among what the author called: 
“the spiritually elite from the people of this.age”? Most of the individuals cited in the text, 
other than the Shehu, his wife A’isha Ghabindu and their son Muhammad Sanbu, were 
unknown ascetic followers of the Shehu. With the exception of Muhammad Kartyagha, 
these other six individuals kept a low profile, following the principle of the People of 
Allah to choose obscurity over renowned, rank and position. They are identified in other 
works of the Sokwato scholars. For example all six of the sages were cited in the Rawd’- 
Janaan of Waziri Gidadu ibn Layma. Abdullahi Mujan Mahu is given the name Abdullahi 
Mujaana by Gidadu. Umar Gurba is cited as being.a.learned scholar by Gidadu and it is 
clear from his nickname that he was from the ethnicity of the former ruling elite Hausa 
Gorbirwa and was not Fulbe’» Muhammad ibn-al-Bukhari is nicknamed Muhammad 
Kashfuji. The nickname in Fulfulde’ means the person of ‘kashif (spiritual unveiling). 
The sage identified simply as Ibrahim is called Ibrahim Yan Siriyaku in the Rawd. The 
nickname ‘sirivaku’ in Hausa means the person who possesses or masters ‘sir’ (secrets). 
As for Ali Danbu, he is identified as Shaykh Aliy Danbu ibn Abu Bakr Mallamu. He was 
the chief Jmam of the masjid of the Shehu in Sokoto; and it from him that the chains of 
authority of the Shehu have reached us in these times. This Ali Danbu was the teacher of 
Shaykh Musa al-Muhajir; who was the spiritual master Shaykh Adam Kari‘angha; who 
was the spiritual master of my teacher and spiritual guide Shaykh Muhammad al-Amin 
ibn Adam Kari‘angha. 

What is significant is that none of the individuals with the exception of the Shehu, 
and Ali Danbu held a political, military or civil post of any kind. This is noteworthy 
because it delineates the criterion by which Shaykh Abd’1-Qaadir considered them among 
the spiritually elect. They were the leaders of the people of spiritual unveiling and 
miracles because they askewed outward rank, status, wealth or conflict. This takes us 


back to the above cited prophetic tradition about the prerequisites of the elite of the 
awliya being that they purposefully avoid positions of power and rank. This is especially 
true regarding the person about whom this book was originally composed, Shaykh 
Muhammad Sanbu. In one poem attributed to him he describes in detail how he attaimed 
the stations of spiritual unveiling. One of these was by avoiding positions of authority 
and rank over people. He said: 

“O one who desires brotherhood, love and good advice 

Listen to my words, for I have attained victory over all lower aspirations 

I took a covenant with my Lord to follow Muhammad 

In every affair with pure sincerity out of genuine love for him 
For I have been guided by his light in performing 
Commands, avoiding prohibitions and dubious deeds 
As well as austerity in this lower world, because it 
Is pure deception, and preoccupation from the Hereafter 
And openhanded, abundant tolerance along with contentment 
Being cheerful for the sake of the Lord, and excellent companionship 
Humility, nobility and courageousness 
And visiting the sick as if these were second nature 
Love for the destitute and love for orphans 
Behaving excellently towards property without showing irritation 
Purifying of the inner secrets, and constant remembrance 
It was love for the master (Muhammad) which withdrew me from mishaps 
As a result, I reached the Divine Presence by means of his light 
Until I walked in the shade of intimate friendship and love 
I have been guided by his light in all my supplications 
To Allah, following in that the Path of the elite. 
And joining together the spiritual reality and the law 
And concealing Divine Secrets from the common people 
By avoiding everyone who conflicted with the bright Sunna 
And every follower of the path of heretical innovation 
And by avoiding suedo scholars and government rulers 
And the false austere, who act treacherously by having love of leadership. ” 

It is based upon the above criterion that Shaykh Abd’l-Qaadir ibn al-Mustafa 
joined the other seven sages in this work about Muhammad Sanbu. The traits which 
Muhammad Sanbu delineated in the above poem were the unifying factors which joined 
these nine individuals. Although the Salwat al-Ahzaan is.a.small work, the author is able 
to discuss the concepts of sanctity (wilaya) or friendship with God using the same terms 
utilized by the likes of Sahl at-Tustari, Jmam at-Tirmidhi, Ibn ‘Ata’illah, Abd’|-Kareem 
al-Jilli, Shaykh Muhammad al-Wafa and Muhy’d-Deen Ibn al-Arabi, may Allah be 
pleased with them. Shaykh Abd’1-Qaadir uses terms such as the Muhammadan reality, 
pre-existentiality, Self disclosure, Self manifestation, divine realities, divine spiritual 
gravitational attraction, the breaking of normative creational laws, divine assistance, the 
tri-dimentional spirit, the divine presence and other spiritually dense terms specific to the 
lexicon of the People of Allah. These technical terms are used to describe the states and 
stations of these nine ‘super-empowered’ individuals whose strength lay in their 
recognition of their absolute impotence and powerlessness before Allah ta‘ala. This 
demonstrates that African Muslim mystics were deeply immersed in the esoteric 
language of the People of Allah; and as Shaykh Dan Tafa shows, they contributed a 
unique approach to gnosis of Allah which was original and crisp. 


What is arguably the most noteworthy thing about the Salwat’]-Ahzaan (The 
Easing of Sorrow) is that Shaykh Abd’|-Qaadir ibn al-Mustafa ends the book by citing an 
African women sage, the wife of Shehu Uthman ibn Fuduye’, A‘isha Ghabindu whose 
honorific title among the women was Iyya Garka (‘queen mother’ or ‘mother of the 
nation’). Gidadu ibn Layma informs us in the Rawd ‘l-Janaan that she was among the 
forty four disciples that became spiritual guides at the hands of the Shehu. However, I 
argue that A‘isha Ghabindu had inherent esoteric qualities prior to marrying the Shehu. 
Her father was the renowned sage and scholar, Shaykh Muhammad Sa‘d ibn Abdullahi 
ibn Muhammad ibn Sa‘d ibn Muhammad Ladan ibn Idris ibn Maasiran, from whom 
A‘isha Ghabindu inherited innate virtue and exalted spiritual states. This is corroborated 
by the fact that of all the wives of the Shehu, it was the children of A‘isha Ghabindu that 
excelled in spiritual unveiling and gnosis over and above the children of his other wives. 
She was the mother of Muhammad Sa‘d who was the Shehu’s first-born; Muhammad 
Sanbu the subject of this work; Muhammad al-Bukhari; Khadija the Shehu’s oldest 
daughter and mother of the author of this work; Mu’illahuyede; A’isha; Amina and 
Juwayra. 

Another corroborating point that indicates A‘isha’s innate spiritual qualities 
independent of the Shehu is that she was the sister of the erudite sage, Fatimatu the 
daughter of the above mentioned Shaykh Muhammad Sa‘d. She was the wife of Shaykh 
Abdullahi ibn Fuduye’ and was the mother of virtuous scholars such as Muhammad, 
Ibrahim al-Khalil, Ghabindu and others. 

The reason that Shaykh Abd’l-Qaadir ibn al-Mustafa ended his text by citing 
A‘isha Ghabindu is because.she was responsible for the rearing and training of both his 
mother, Khadija and his uncle and spiritual guide, Muhammad Sanbu. In his Irf’r- 
Rayhaan, my master Waziri Junayd describes the level of training that Khadija received 
from her mother when he said about her: 

“She was from among the awliyya, and the righteous and humble ascetics. She 
was among the daughters of the Shehu who made the hijra with him from Degel. 
She was famous for her virtuous spiritual states, pleasing character, copious 
learning and magnificent comprehension of the Divine realities. She possessed a 
well established foot hold on many diverse sciences; and was from among those 
disciples of the Shehu who had been spiritually instructed to reach the Goal of 
direct knowledge of Allah ta‘ala» She also produced many poems in the Fulfulde* 
language, among them was her famous poem on the ‘Signs of the Appearance of 
the Mahdi’; her poem of eulogy to her husband the erudite Mustafa ibn 
Muhammad at-Turudi, the father of the renown sage, Abd’1-Qaadir; her poem on 
‘A Supplication for the Village of Wurno’, which Amir’/-Mu’mineen 
Muhammad Bello used to recite and himself arabized; her poems on the science 
of jurisprudence; filial piety; grammar; and others which cannot be enumerated.” 

The bottom line is that gnosis and spiritual unveiling was not the closed domain 
of men. In fact, where African Muslim women excelled in the sciences of the divine 
realities it permeated their children who were born inherently connected to saintliness, 
virtue and learning as lyya Garka A‘isha Ghabindu represented with her childen. 


As a member of a domestically colonized African national minority, it is vitally 
important to know that there existed in our recent past, individuals who exhibited the 
kind of refined qualities that brought about social and inward transformation. On reading 
this work, my heart became tranquil and expansive regarding the circumstances of my 
own parents and it was for this reason I decided to dedicate this work to them, that by 
means of it and the baraka of the African Muslim sages mentioned in it that Allah would 
forgive them, pardon their sins and accept the best of their deeds. O Allah be merciful to 
me, my parents, my children, their mothers and include them among the baraka of the 
author of this blessed biographical work and all those he mentioned in it. O Allah make 
your mercy descend upon all those who peruse this text, study it and strive to emulate the 
lives of the awliya cited in it. O Allah be merciful to the Umma of Muhammad with an all 
encompassing mercy. O Allah be merciful to all of Your creation and suffice them where 
they lack ability. O Most Merciful of the merciful. 


Shaykh Muhammad Shareef bin Farid 
Sunday, 9"" Shawwal, 1436 (July,26, 2015) 
Cotonou, Benin, West Africa 
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The Easing of Sorrow 
By Mentioning Some ofthe Spiritually Elite from the People of this Age 


In the name of Allah, the Beneficent, the Merciful, may Allah bless the one after whom 
there will no prophet. 


Says the poor one in need of the mercy and pardon of Allah, Abd’1-Qaadir ibn al- 
Mustafa: To continue. One of my sincere brothers and companions encouraged me to 
collect for him some concise words regarding the significance of the spiritual guide, my 
master the Shaykh of the Tariga, who joined together the shari‘a and the hageega, 
Muhammad Sanbu, the son of my master, Shehu Uthman ibn Fuduye’. The reason for 
this was because the earnest questioner had stamped upon him an intense belief in the 
People of this House (the Fudiawa) and showed pure sincerity in his affection regarding 
them. I initially refrained from assisting him in what he asked for, out of fear of the risk 
involved as well as my own contentment in that which I had already composed of the 
outward states of the Shaykh. However, later, | embarked boldly upon answering him as a 
presentation to him, as well as a sign of my contentment with him and hoping to attain 
the baraka and reward in that from Allah. I then felt the need to attach to it an authentic 
addendum mentioning some of the other spiritually elite and companions of baraka, who 
took from the lights of the Shehu regarding the science of Tasawwuf and exalted spiritual 
States. 

Naturally I begin by mentioning Shehu Uthman, may Allah be merciful to him; 
not with the objective of making him known (since he is well known), but simply in order 
to take from his baraka by beginning this work with him. Then I will follow this with 
mentioning the spiritual states of the above mentioned spiritual master about whom I 
have composed this text (i.e..Muhammad.Sanbu ibn Shehu Uthman). Then after that, 
Allah willing, I will follow this with mentioning some of the other People of Divine 
assistance from among the masters of spiritual states and esoteric unveilings, in 
accordance with what my knowledge has reached regarding them. It is not the objective 
in this work of mine to compile an exhaustive account of these spiritual masters. And 
how could it be done effectively, when encompassing their true reality is something 
fundamentally improbable and non-existent, along with the fact that the majority of the 
masters of this spiritual affair.are hidden and concealed,.as a trust from Allah ta‘ala. 
Allah only manifests them by His command, and when this happens, they then become 
manifest by means of the Truth for the:sake of the Truth, and they speak by the Truth 
regarding the Truth. 

Then such a savant is accompanied with divine assistance and decisive support as 
clear evidence for him; as an acknowledged symbol of the eminence of his/her spiritual 
station and a distinguishing marker which differentiates them from the possessors of mere 
claims, (those who are bereft of divine fostering assistance and are deprived of holy 
transcendent support). They are distinguished from the latter with distinctions which are 
clear, lucid and decisive for those of piercing insight and vision, so that they can be able 
to verify the truth as Truth and nullify falsehood as falsehood even while the charlatans 
detest it. 

For divine Truth, while it is firmly established, at the same time it is now being 
deprived of real effectuation and verified substantiation; (I mean by that when the truth is 
completely diffused with the signs of divine nurturing and fostering assistance). In this 
age the Divine Truth is being beautified with an artificial glamour which dislodges it 
from the vestments and attire of divine corroboration, consolidation and success which 


clearly differentiate it from its artificial replicas in the outward from the turmoil of 
falsehood; that has no foundation, no accompanying support and no authenticity in order 
to verify it; since its flowers produce no fruit; its sea produces no pearls and its ‘dawn’ 
produces no morning. Rather, it is nothing but lying vanities which initially deceive the 
onlooker; but then this barren flower soon withers and falls; eventually becoming 
worthless to the onlooker. We ask Allah for protection, well being and the causes of 
eternal well being in the religion, this world and the Hereafter. We have named this small 
collection: 
The Easing of Sorrow by Mentioning Some of the Spiritually Elite from the People 
of this Age''° 


10 These two facsimiles of this manuscript had been with me since 1999-2001, but I never found the time 
to annotate, examine and study them until my two parents died. My mother Amina Erma Sue, the daughter 
of Fred Harrell died on the 14" of this blessed month of Ramadan in this year of 1436 (July 1, 2015). My 
father, Farid Shareef, the son of Clinton Brooks died on Sunday, the 2™ of Shawwal, 1436 (July 19, 2015). 
News of his death did not reach me until after two days. Only Allah knew the sorrow and bereavement I 
suffered in these days, because when they died I was in West Africa and the government of America 
banned me from returning. It is in this state that my heart returned to this book, taking blessings by means 
of it, its author and the baraka of the awliya mentioned in it, that Allah will forgive my parents, pardon 
them and place their spirits among the party of Jesus the son of Mary and the party of our master 
Muhammad, upon both of them be the best blessings and purest peace. Allah ta‘ala says: “Those who when 
afflicted by some affliction say: Indeed we belong to Allah and to Him is our final return. Upon them are 
the blessings of their Lord and His.mercy. These.are.those.who.are.guided.” The Messenger of Allah, may 
Allah bless him and grant him peace said: “Indeed immense rewards come with immense hardships. When 
Allah loves a people, He afflicts them. Whoever is.therefore content, then for him will be Divine 
contentment. However, whoever is embittered then for him is Divine anger.” For, Allah opened the 
meanings and secrets of this work to me that had not been opened to me before. All praises are due to Allah 
and all thanks are due to Allah for that. I ask Allah ta‘ala that He join my mother with her mother and with 
the wife of Shehu Uthman ibn Fuduye*, our master Iyya Gharka A*isha Ghabindu, the daughter of the 
Knower of Allah, the lordly scholar, Shaykh Muhammad Sanbu, son of the learned erudite Shaykh 
Muhammad Sa‘d ibn Shaykh Abdullahi ibn Shaykh Muhammad Sanbu ibn Mallam Muhammad Sa‘d ibn 
Muhammad Ladan. I ask Allah ta‘ala that He join my father with his ancestors the Fulbe* Muslims, with 
our master Muhy’d-Deen Abd’1-Qaadir al-Jaylaani and with the light of the age, the reformer of the religion, 
the Imam of the awliya, the Sword of Truth, the Amir’/-Mu’mineen Shehu Uthman ibn Fuduye*. O Allah, 
place my parents underneath the Banner of Praise of our master Muhammad upon him be the best blessings 
and most perfect peace. O Allah place them in the protective realm of the supplications of the redeeming 
spiritual pole, the spiritual master, Muhammad Sanbu the son of Shehu Uthman ibn Fuduye’ Muhammad 
ibn Uthman ibn Saalih. O Allah include my mother, father, myself, my children and their mothers under the 
protecting shade of the author of this book, the lordly gnostic and interminable erudite, my master Shaykh 
Abu Muhammad Abd’1-Qaadir ibn al-Mustafa ibn Muhammad at-Turuudi — amen O Lord of all the worlds. 
O Allah I ask You by the sanctity of this blessed book that You exalt the banners of belief, the Sunna and 
obedience above the Throne and that You efface disbelief, heretical innovations and disobedience. O Allah, 
eradicate every avowed enemy who does not love the honor of Islam, like the government of America and 
the remainder of the disbelievers. O Allah suffice me against the evils and harm of all disbelievers: east, 
west, north and south and between these regions by the sanctity of what we take intercession with, and by 
the rank of Muhammad, the Prophet of mercy, may Allah bless him and grant him peace. O Allah destroy 
them in their wealth; cause convulsion in their governments; overturn them by Your victory; fill their hearts 
with terror from the evil of their own actions; break the bones and structure of their regime; blind the vision 
of their intellectuals; deafen the hearing of their intelligence; seize them by the corruption of their own feet 
and the injustices of their own hands; and overwhelm them by the sweat of their own infrastructure. O 
Allah, enumerate their economies precisely and divide their unity decisively. O Allah, establish between 
them enmity and hatred. O Allah, indeed they have exalted in their own perceived might in their plots and 
schemes through their professed ‘exceptional-ism’ and apparent accord. O Allah make their ruination the 
result of their own fostering; make their destruction the result of their own dynamics; make their self 


I say and success is with Allah that among them was the Shehu, the Shaykh’l- 
Islam, the reviver of the Sunna, the spiritual master of mankind, the Amir’/-Mu’mineen 
Uthman ibn Muhammad ibn Uthman; who was the mujaddid of this upright religion in 
these times. The spiritual bounties of this Shaykh, the vastness of his spiritual states and 
the success of his social affairs are not in need of clarification nor are they in need of 
eloquent tongues to enunciate; since he was the foremost of those whom Allah has made 
clearly manifest in existence and He firmly established him in the station of calling 
mankind to the presence of the Worshipped King using the tongue of the common people. 

Allah made him deserving of being a representative of messenger-ship by the 
verification of his spiritual states and stations, which no tongue of repudiation can deny. 
For his affairs were far too well renowned to mention. I will only say that his renown 
filled the times and has become the basic conversation of the people of these lands. With 
respect to brevity we will not go into detail by commenting on that here; but simply in 
order to take baraka by mentioning him at the beginning as a form of introduction. 

Among them was the spiritual master, his son, Muhammad Sanbu, the learned 
scholar who had joined together the shari‘a and the haqgeeqa; the righteous ascetic; the 
scrupulously pious saint and gnostic; the possessor of pure sanctified breadths and 
manifest, majestic and perfected spiritual illumination. He was the master of genuine 
subtle spiritual indications; elevated and stunning spiritual expressions and an 
uninterrupted outpouring overflow of divine realities. He was the master of extremely 
rare and ingenious spiritual courtesies and radiantly illuminating means of spiritual 
ascension. He possessed sanctified encompassing spiritual ideas and intuitive expressions 
which were brilliant, luminous, elucidating, searing and diffusing. 

He was the master of his age in verifying the pillars of the spiritual Path and_he 
was the acknowledged leader of his age in the enhancement of the engineers of the 
Divine realities. He was the chief of the people of his times in this affair in knowledge, 
actions, spiritual states, spiritual stations and implementation. He became the axis of the 
circle of sainthood and the most immense gate opened to the masters of Divine assistance. 
He came to possess an extensive hand in penetrating expenditure of the secrets of Allah 
and a far-reaching capacity.for perfect.comprehension..When he was young he was 
educated and trained by the hand of lordly nurturing assistance, until there dawned upon 


obliteration the result of their own cunning; overwhelm them with the most vile of Your creatures; and 
cause their destruction to be called for on the tongues of Your creation. O Lord of the heavens and the earth; 
O Lord of water, fire and air —destroy all my enemies and those who envy me just as you destroyed Aad of 
old and Thamud where they do not remain. O Allah, destroy them with ice, fire, air and wind. O Allah, 
decree their destruction! O Allah, decree their destruction! O Allah, decree their destruction! May the 
arrows of Allah hit the mark of the enemies of Allah! May the arrows of Allah hit the mark of the enemies 
of Allah! May the arrows of Allah hit the mark of the enemies of Allah! O Allah revive us and the awliya 
of the Sunna in these American lands, by the rank of Muhammad, the Prophet of mercy, may Allah bless 
him and grant him peace. ‘You did not throw when you threw, but it was Allah who threw’. ‘And the end of 
a people who were oppressors came to an end, and all praises are due to Allah.’ O Allah assists Your 
religion and assists those who assists Your religion! O Allah assists Your religion and assists those who 
assists Your religion! O Allah assists Your religion and assists those who assists Your religion! O Allah I 
ask You by the sanctity of Your Holy Essence, by the Exaltedness of Your Attributes and Beautiful Names 
— ‘my Lord forgive me and my parents and be merciful to them, and be content with them with a 
contentment that makes them content with me. My Lord be compassionate to them just as they were 
compassionate in my nurturing when I was an infant’; by the rank of Muhammad, the Prophet of mercy, 
may Allah bless him and grant him peace. 


him spiritual illumination at the onset of his maturity. He took the light of the Absolute 
Being as a guide to His presence until the fruits of sainthood humbled themselves to him 
with utter submission. With all this, the spiritual state of this master was hidden in 
concealment and lacked outward social prominence due to the powerful influences that 
the Divine realities had upon him. However, the immensity of his spiritual state, the 
enhancement of his illuminations and the incalculability of his secrets made his affair 
manifest to the spiritually elite and the common alike. 

Some of what happened with me in particular is that I never encountered him 
except that he increased my spiritual enthusiasm in any affair be it of the Hereafter or 
worldly. He was an immense ocean from which poured seas, rivers, streams and rivulets; 
all from his spiritual power. The spiritual station of this master in sainthood was the 
station that does not take second place. In personal spiritual struggle he achieved the 
highest levels, for he would go for forty days without eating or drinking without his 
bodily strength dissipating. On the contrary, he would go and come taking care of his 
daily expenditures. However, when he had attained spiritual perfection he abandoned that 
practice, and did not renew it for a long time. Then in the final year in which he died, he 
returned to that practice, may Allah be merciful to him. 

I would encounter him producing handcrafted goods and commodities by himself, 
which he would then carry to the markets and sell. He would then buy goods from the 
market and carry them on his neck returning to his home. His asceticism and scrupulous 
piety had reached an exalted level; while the majority of his personal worship consisted 
of sleeplessness, hunger and the silent remembrance of Allah with the heart. He was not 
excessive in superogatory acts.of worship.or.litanies, even though he was among the 
people of high spiritual stations and spiritual consolidation. 

He would sometimes be overcome with immense states from the subtle spiritual 
effulgence of the realm of beauty, the interconnecting effulgence of the realm of majesty 
or the expanding effulgence of the realm of perfection. Sometimes these states would 
place him in bewildered amazement or deep inward distraction. Once I came to him 
while he was in one of these states and he was completely unfamiliar with me. Then the 
state would pass and he would.recognize. me again..By Allah! Shehu Uthman exhibited 
the same states which I witnessed myself once. The reality of this state from Shaykh 
Muhammad Sanbu is that the spiritual essence of these stations caused him to have a 
gravitational attraction by means of successive increase and strengthening until he was 
seized by the illuminated worlds. This spiritual advent is from the special qualities of the 
Muhammadiyuun saints from those brought near to Allah. 

Among the spiritual states of that master is that he was firmly fixed in the 
stations of the spiritual Path which are the stations of austerity, reliance upon Allah, 
leaving matters over to Allah, surrendering, patience, contentment and love. Among his 
spiritual states as well was that his spiritual enthusiasm was elevated above creatures and 
his heart was gathered upon the reality of the station of uniqueness by means of Allah, 
the Great the Exalted 

He used to give spiritual instructions by means of his spiritual resolution and 
spiritual states without uttering a word. However this spiritual training was designated 
only for the elite among the servants among sentient spiritual entities and some of the 
virtuous among the jinn. In this regard he had a secret assembly in which they used to 
assemble, in which he maintained a chair of professorship in the lower levels of the world 


of the ‘khayaal’. There he would reveal whatever he wished to the above mentioned 
companions of his. It was not a prerequisite in this assembly to be present bodily or 
physically. The arrangement of the courtyard of his assembly was known among fragrant 
angelic and spiritual forces from among the gifts of the realm of beauty and the storms of 
the realm of majesty. On the right side of his assembly the beautiful angelic and spiritual 
forces would be present and this would be the cause for the emergence of elation, repose 
and delight from Shaykh Muhammad Sanbu. On the left side the storms of stress, 
constriction, odiousness and pain would make themselves present. On some occasions, I 
would attend when the assemblies of the right were present with him. When the 
assemblies of the left side were present, perhaps I would become unconscious but I 
would sense them through smell. Sometimes I would be overcome with a kind of grief 
and constriction that was impossible to describe. Sometimes I would get a headache or 
sore eyes but this would soon pass. All my knowledge which occurred in this affair was 
usually from the indications of Shaykh Muhammad Sanbu, may Allah be merciful to him. 
From what I know, no one else besides me was ever disclosed to these mysterious matters. 

In one of his text, this spiritual master explains that Allah gave him the miracles 
of flying in the air, walking upon water, and he possessed an exalted state in crossing the 
earth with great speed. He also witnessed with his eyes the earth of the White Sesame, 
which is the remnant of the earth from which Adam, upon him be peace was created. This 
land is located on the edge of the world of the ‘khayaal’, which is a parallel world with 
that of the sensory world. The relationship of this world to this earth is like the 
relationship that the animating spirit has with the body. None of the awliya can enter this 
world except those that have.attained the spiritual station of ‘forty’. The spiritual station 
of ‘forty’ is well known with the spiritual masters of this affair. 

Among the miracles of this master is that Allah ta‘ala hid him in the attire of 
concealment and veiled him in the cloak of obscurity, until He openly manifested him in 
the world only during times of the Self Disclosure of the affairs of the Hereafter — with a 
manifestation after which there was no other. Allah gave him spiritual opening and the 
unveiling of certainty when he was twenty years old. At that time Allah broke open the 
fortress of his heart and unraveled the.knot of his intellect by opening to him the 
multitude of unseen kingdoms; as he himself informed me. Then Allah reinforced him 
with an Angel of inspiration stationed on the entire exterior surface of his heart; as he 
himself informed me. Then when he reached the age of forty, Allah sprinkled his heart 
with the water of acceptance and preparedness for the station of redeeming savior. Indeed, 
he proved to be naturally suited to it and became one of its loci on this earth; undertaking 
it while adhering closely to the Muhammadan prerequisites; as he himself informed me. 
He possessed genuine crystalline spiritual unveiling from which flowed to me countless 
varieties of gnosis. 

One day he informed me about the actual spiritual state of this time and era; and 
went on to interpret all of its affairs based upon many various indications. He instructed 
me in the letters of existence, their meanings and secrets. One day I asked him about the 
Most Immense Name of Allah and he recited to me verse 28 from Surat’r-Ra‘d.''' I was 
inundated with joy and delight because of that. In fact, there is no real description that I 


''! Our’an, Ra‘d: 26 —It is His words: “Allah expands the provision for those whom He wills and He 
decrees it. They exult in the life of this world, but the life of this world with regard to the Hereafter is mere 
amusement.” 


can give of the matters that Self Disclosed to me as a result; and all praises are due to 
Allah. 

Once I asked him about the science of the Divine realities and he said to me as 
an antidote: “Remove the form and free existence!”'!* Those words actually comprised 
the whole of the science of the Divine realities as well as words of the highest limits of 
transcendence. He once said to me when I asked him about the cosmos from where is its 
origin: “Recite the words of Allah: “Do you not see your Lord how He causes the shadow 
to pass? If He willed it, He could make it stationary’.” That sufficed me and I became 
content. 

One time I said to him: “When the Absolute Being, the Truth gives us the reality 
of existence, then the potential created possibilities walk in the sandals of the necessary 
existences, and thus hardships occur between the two divisions as well as between the 
self of the Absolute Essence. However, when He gives the outward form of existence, it 
resembles us.” He then said to me: “From the perspective of His Essence the Absolute 
Being does not possess anything of the existence of created beings except the form 
because the world of form is from the perfections of imminence. Perfection can only exist 
for the Absolute Essence eternally. As for the divine realities, they are filtrations from the 
firmly affixed attributes. These realities only possess unchangeable fixidity, thus its 
existence is by form. Form itself is the filtration of the Absolute Essence just as the 
Divine realities are filtrations of the Divine Attributes.” Once when I questioned him 
about the sciences of management (meaning by that the management of the wise 
philosopher who measures upon the measurements of astronomical wisdom); he turned 
away from me and averted himself from.me. Then he suddenly faced me and said: “That 
is not our madh’hab (school of thought).” 

I once asked him about the tri-dimensional spirit and he said to me: “It is both a 
science and an energy or force. As a science, you are already knowledgeable of it. It is 
from the attributes of predisposition that makes it receptive of the existence of the All 
Compassionate based upon the Divine Scale, which filtrates upon it from the realm of 
Holy Diffusion. Its likeness is like a mirror in which divergent and contrasting symbols 
take form in view that this mirror is the place for their manifestation. Then it and what is 
in it from these divergent symbols take a likeness in the mirror which is receptive to it. Is 
it not so that all of this is able to appear in the mirror?” Tsaid: “Indeed”. I then said to 
him: “In that case if the primary scale is divine; then likewise is not the mirror also with 
respect to its receptivity?” He said: “That can never be due to the immense vastness of 
Divinity.” I then said: “Then possible contingent existence is receptive to it.” He then 
said: “Possible contingent existence is restricted and determined.” I then said: “Does this 


'? Here Shaykh Muhammad Sanbu ibn Shehu Uthamn ibn Fuduye’ utilizes an array of sciences in this 


profound phrase. In it comprises the science of eloquence, the science of logic, comprehensive speech, the 
science of letters, the science of the doctrines of belief, the sciences of the foundations, the sciences of the 
outward and inward branches of the religion, the science of the sharia, the science of the haqeeqa, and the 
science of the upright Sunna. He clarifies in this simple axiom all the sciences of the command and 
prohibitions in the legal judgments of the shari‘a, as well as the sciences of relinquishing of blameworthy 
characteristics and the adornng of praiseworthy characteristics. In it is the science of the realm of spiritual 
annihilation and the science of the realm of spiritual continuity. In this axiom are many other sciences and 
secrets. On the day that I was given spirituial insight into the meanings of this axiom, I could only say: 
“Indeed!” This occurred on the 25" of Ramadan, 1436, and all praises are due to Allah the Lord of the 
worlds. 


idea have evidence?” He said: “Yes. It is the words of Allah ta‘ala to His prophet, may 
Allah bless him and grant him peace: ‘Say: my Lord increase me in knowledge’.” 

I also questioned him about what the sufis claim about the vision of the Divine 
Presence. He said to me: “Realize, that the Divine Presence is a Self manifestation of the 
Essential Life and it is a Self disclosure of the Perfect Life. It takes form in the 
concealment of eternity and is encompassed in the attire of the first Self disclosure. No 
eye can happen upon it, nor can it be known by how-ness and where-ness. However, it 
does have a manifestation in the form of some beliefs from the servants of Allah. For, it 
manifest to them in a form which they themselves believe in. However, the circumstance 
is not that they see it with the eyes or spiritual state. Rather it is seen through the 
conceptual vision and similitude, except that the vision of these particular forms is 
restricted to the heart whose character is free of impurity and harm.” Know that my 
conversations with this spiritual master and my questions to him were many. However, 
this amount is sufficient as an indication of the extent of his spiritual awareness, since our 
objective in this work is to be concise with the meaning of acknowledging him and not 
with meaning of being all inclusive. 

I received transmission from in many books; meaning by that I studied with 
portions of the Hikam of Ibn ‘Ata’illah, some issues from the al-Insaan’l-Kaamal nd the 
Usuul’t-Tareeq of Zaruugq. I also studied with him many other books extensively, with the 
meaning of in depth research, not simply reading and study. I composed many poems 
which stipulate what I received from him, but brevity here prevents me from expressing 
them here. When he died, may Allah be merciful to him, I composed a eulogy for him 
with poetic verses with the letter /aam indicating some of this noble spiritual states. It is 
the following: 

O it is necessary for the Muslim to weep for my maternal uncle 

Muhammad Sanbu the possessor of knowledge and spiritual states 

I indeed praised him for his virtues in the past 

Regarding the sincerity of his austerity from rank and wealth 
His excellence in reliance and the attraction of his heart 
To the door of the Guardian Lord, the Possessor of Majesty 
For praises inclined towards him and he averted them 
Like the averting of anobleman from despicable deeds 
And redirected them to the One for whom praises are preferred 
With sincerity of abstention and towering spiritual states 
For, the Lord of creatures compensated him because of it 
With innumerous divine gnosis and utmost teachings instead of praise 
And with spiritual states designated for the men 
From the People of Allah, the masters of perfection 
And miraculous unveilings devoid of intellectualization 
And abundant knowledge extensive in scope 
And illumination from a lucid heart which dislodged 
The doubts of satanic whisperings and wayward errors 
And Signs from the Most Compassionate that initiated 
Upon the hands of the most outstanding personalities of the Men 
And he attained divine realities and encompassed sciences 
And Divine secrets that made every expensive thing seem worthless 


For, he died sanctified free from every kind of repulsiveness 

He was minimal in possessions and a man of pleasing traits 
For we have lost entire assemblies of divine realities 

And overflowing knowledge from the flood of spiritual states 
And the courtesies of tasawwuf in takhaliy (relinquishing) 

Likewise in tahalliy (adornment) and spiritual arrival 
With him died sanctified and holy breaths 

From the presences of the presence of perfection 
Whenever I came to him I harvested from his garden 

The fruits of the sciences of the excellence of the Men 
And through indication I scooped up from his divine realities 

And returned with it overly delighted in spiritual states 
May the down pouring rains of well being continue to shower 

Upon his final resting place from the people of kindness 
As well as divine pleasure, fragrant breezes and spirits 

Until the Day of Summoning and the Final Destiny 

Here I end my poem. He (Shaykh Muhammad Sambu) died, may Allah be 
merciful to him in the evening of Wednesday of the 25" of Muharram in the beginning of 
the year 1242 from the prophetic hijra.'!’ Here I have completed the words citing his 
spiritual states; so now, with the praises of Allah, let us follow this with what is easy 
from a presentation mentioning others in accordance with what we promised in the 
beginning of the book. 

Among the masters.of this affair.was the spiritual master Abdullahi Mujan 
Mahu. He was reported about him many miraculous spiritual states, divine spiritual 
attractions and unveilings. All of this occurred to him from the baraka of Shehu Uthman, 
may Allah be pleased with him. It has also been cited by many that sometimes spiritual 
state would overwhelm him and it would completely take control of him until he became 
unconscious. Then he would awaken. 

Among them was the spiritual master Muhammad, who was known as 
Kariyagha. He was among.the elite of the people of spiritual unveiling and divine 
assistance. He possessed astounding miracles which broke the normative laws of 
creation and genuine spiritual unveilings. He was among those awliva who traveled the 
earth. Shehu Uthman used to always mention him and related from him many amazing 
stories. Among the matters that I myself heard concerning that the Shehu related is that he 
could fly For, he go in the air visiting the awliya in every region of the earth. He said that 
he journeyed until he reached the legendary mountain of Qaaf: 

Among them was the spiritual master Ali, who was known as Danbu. The Shehu 
used to describe him with profound spiritual unveilings. It was cited by many that he was 
born with a natural disposition for saintliness and spiritual unveiling. He used to reveal 
and mention miraculous things and matters of the unseen. This was often related 
concerning him. The Shehu narrated about him that he often encountered a/l-Khadr, upon 
him be peace, and would eat with him. There were many similar stories like this related 


''3 This was on a Wednesday of the 25" of Muharram in the year 1242 A.H. (circa 30" August, 1826 C.E.) 
We know from this that the author composed this work about three months after the death of his spiritual 
master, Muhammad Sanbu; who died during the reign of the Su/tan Muhammad Bello ibn Shehu Uthman 
ibn Fuduye’. 


about him. Some of the people of this matter related to me that he was even informed of 
his death before it occurred in a military engagement in which he achieved martyrdom. 
They also said that he used to inform them about many matters of the unseen which he 
encountered and experienced. We actually witnessed the occurrence of some of these 
matters. Some of these miraculous actions were anticipated like those which his family 
expected and witnessed. 

Among them was the spiritual master Muhammad ibn al-Bukhari. He was one 
of the close companions of Shehu Uthman and was among the close elite friends of my 
spiritual master, Muhammad Sanbu. He was also among my close companions. He 
possessed spiritual unveilings and spiritual states and sometimes a spiritual state would 
overwhelm him and he would unexpectedly journey. Sometimes these states would cause 
him to suddenly shout and he would become completely enveloped. He was among those 
awiliya who are divinely spiritually attracted. He possessed miracles which broke 
normative creational laws and genuine spiritual unveilings. The Shehu used to narrate 
many stories about him. Among his spiritual states is that he also used to often see al- 
Khadr, upon him be peace in his sleep; and he used to encounter him in the waking state 
accompanied with profound spiritual states. He himself actually benefited me in many 
spiritual matters and informed me about the spiritual realities. 

Among them was the spiritual master Ibrahim, who was from among the 
prominent people of this matter. He was accompanied with clear and apparent 
uprightness and virtue; and possessed spiritual unveiling. He kept the company of Shehu 
Uthman and completed the spiritual journey at his hand. Many mention that he was 
among those whose supplications were.answered. 

Among them was my spiritual master Umar Gurba. He was from the people of 
tasawwuf who had an intense desire for good along with virtuous spiritual states, austerity, 
scrupulous piety and supplicating for the good. It was never reported of him that he had 
spiritual unveiling or spiritual states other than that he was among the people of 
knowledge, virtue and scrupulous piety. He was committed to the annotation and editing 
of the books of al-Ghazali and what was associated with him. 

Among them was my.maternal grandmother,.A‘isha, the wife of Shehu Uthman 
and mother of my uncle and spiritual guide, Shaykh Muhammad Sanbu. She possessed an 
abundant share in righteousness, spiritual excellence and was preeminently skilled in this 
affair of tasawwuf. The previously cited Shaykh Abdullahi Mujan Mahu narrated that she 
possessed exalted spiritual states and high spiritual stations. She attained the highest 
levels of austerity, virtue, inherent scrupulous piety, extensive spiritual struggle and 
perfect discipline. The bottom line is that she was among the righteous servants of Allah 
and among the select of the obedient sages of this Umma. May Allah include us among 
her and their baraka by the rank of Muhammad, the master of the Messengers, may Allah 
bless him, his family and all of his Companions; and all praises are due to Allah the Lord 
of the worlds. 


The collection of this text was completed on a Monday night, the 26" of Rabi* al- 
Awwal in the year 1242 from the prophetic hijra, upon the Prophet, be the best blessings 
and most pure peace.’ '* 


''4 This conforms to Monday, the 26" of November, 1826 C.E. The author, shaykh Abd’1-Qaadir ibn 
Mustafa (known as Dan Tafa) was 22 years old at the time. He composed it during the khilaafa of Amir ’I- 
Mu’mineen Muhammad Bello ibn Shehu Uthman ibn Fuduye’, may the mercy of Allah be upon all of them. 
Here ends both facsimiles of this manuscript. Manuscript A ends after 11 folios and manuscript B ends 
after 9 folios. At the end of manuscript A the following is transcribed: “The transcription has been 
completed with the praise of Allah upon the hand of the loathsome, sinful slave hopeful [illegible] Uthman 
ibn Muhammad Ayda the Jmam of masjid [illegible] Ahmad, [illegible], and the whole of the community of 
Muhammad [illegible] from Nasabt [illegible] Amen’. To the right of this same text is transcribed the 
following: "During the forenoon on Sunday [illegible] Allah [illegible].” At he end of manuscript B is 
transcribed the following: “It has been completed at the hand of the one who collected it, Abd’1-Qaadir ibn 
al-Mustafa.” From this we know with some certainty that this particular manuscript B is the actual 
transcription of the author himself; and Allah knows best. 
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